3

Jesus” Conflicts with the
Leaders of the People

Mark 2:1—3:6 and par.

The Healing of a Paralytic
(Mark 2:1-2; Matt 9:1-8; Luke 5:17-26)

KAI EIZSEA®QN TAAIN EIT Kadapvaody o’ fuepav fxodabdy 8Tt eig oixdy
¢otw. This opening sentence is thoroughly transitional.

The reading eloeA8wv malw is represented in B D L 33 cop arm
and eth. Most of the uncials resolve the construction into eic#jAfev
...xal. A CE A, and F have 6 1 after elgfjAfev. Most of the minus-
cules, the Vulgate and ¢ have mdAw eiofiAdev. The lectionaries tend
to drop this maAw, which usually refers backward to what has
preceded. Despite good witnesses (B D L 33 latt cop), the reading
év oix¢ should be regarded as an atticizing improvement. ACI' A
offer ei¢ olxov (cf. el TV owvarywyny, 1:21).

The grammatical resolution of this sentence, however, is disputed, as it de-
pends upon whether 31" fuepav is to be connected with eiged8iv or with
dxoUon. The former is more likely.! A" #uepwy, rendered by the Vulgate
as post dies, means “in the course of (some) days,” or “after (some) days”
Since the event that follows took place during Jesus’ second visit to Caper-
naum, the difference in time has to be indicated. But this chronological
reference is not specific, and thus is best regarded as evidence of a caesura
that has been inserted here by the evangelist. The word maAw is another

1. Contra Wohlenberg, who alternates on the question of whether %xotafy is used
personally or impersonally (Wohlenberg, Markus, 73), and B. Weiss, who confidently
chooses the latter option and regards eiceAbwv as an anacoluthon (B. Weiss, Markus
und Lukas, 31).

2. One codex gets the sense just right when it inserts the word dAlywv.
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such insertion, one of Mark’s favorite expressions (he uses it about thirty
times). We cannot tell whether the verse contains any further composi-
tional work on the part of the evangelist, but we can observe that from
the very beginning it did contain one designation of place: &ig oixév. The
details that follow (no room in front of the door, removing the roof, and the
word xabnuevor)’ all indicate that Jesus has entered a house. Exactly what,
however, does €ig oix6v mean? Although the definite article is missing, per-
haps we should not think of a generic house, but of one particular house.
At that time &ig oixdv and eig Tov oixdv were used interchangeably, and in
this context, a reference to a “house” in Capernaum is probably a reference
to the house of Peter, which has already been mentioned in chapter one.*
That is why the evangelist introduced Kadapvaody, along with maAw and
O Auep@v. The word %xovody, which is missing from Matthew and Luke,
can be ascribed to Mark’s redactional activity. Some sort of transition had
to be created from 1:45 to 2:1: Jesus goes into the city, but not openly; he
comes to Capernaum secretly, and the people hear that he is €i¢ oixov. The
original narrative would have begun simply with the words xal %v eis oixov
(or &v olxw). Nothing more is necessary in order to understand the nar-
rative that follows. The details of time and place are not firmly anchored
in the narrative itself, and the narrative loses none of its character when
literary and compositional analysis shows that we have to remove those
details. They are nothing more than stopgaps that fill in the obvious break
between chapter one and chapter two.

The other two Synoptics show how easily such “fill-ins” could be re-
vised or changed. Matthew puts the story in a completely different position,
after the healing of the demoniac in Gadara. To that end he has to insert a
journey on the sea: xal gupds els mAoiov diemépacey xal NABev el Ty idlay
moA (Matt 9:1).

The tradition swings back and forth between molov and 76
mAolov. No final answer is possible here, since the use of the arti-
cle in the xowy is highly irregular. C F et.al. insert 6 1 after éuf3dg.

3. Translations and interpretations vary. The Vulgate has in domo; Luther, “im
Hause” Weizsicker, “zu Hause”; Klostermann: “zu Hause”; Loisy: “a la maison”; La-
grange (Evangile selon Saint Marc, 30), “dans une maison” Lagrange rightly notes that
the expression is “probably synonymous with ofxot, or in Latin, domi” Cf. 1 Cor 11:34,
where év oixw means “at home,” as it also does in 1 Cor 14:35. Wellhausen is correct
when he writes: “In such expressions the article can easily drop in or out, sometimes in
different manuscripts of the same text. Like the desert or the mountain, the house is at
his disposal” (Wellhausen, Mark, 16). Cf. also Loisy, Mark, 83.

4. ]. Weiss confidently observes: “We can hear the narrative style of Peter in this
short and vague expression. Even though it was his house, he does not describe it any
more precisely” (J. Weiss, Das dlteste Evangelium, 155).
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The idiosyncratic reading in F, which has Toudalav méAw instead
of idiav méAv, must have been caused by a misunderstanding.

Matthew offers no designation of time, because his arrangement of the sto-
ries makes the phrase 8t Huep@v superfluous. idic moAL is to be understood
as “his city;” i.e., Capernaum (not Nazareth, as Jerome mistakenly thought),
since it has already been mentioned as Jesus” base of operations in 4:13, but
there is no reference to a house. We encounter this kind of disregard for
locations frequently in Matthew (cf. Matt 12:23; 15:15, 21; 17:19; 19:9 Vs.
Mark 3:20; 7:17, 24; 9:28; 10:10). The pressure of the crowd is also miss-
ing. Matthew drops these painterly details, because he is interested only in
the words and deeds of Jesus, yet his shorter version of the story is just as
understandable as the earlier one.’

Luke 5:17 is quite different. It makes a chronological detail out of oV
Nuep@®v by turning it into &v wié T@v Hpepdv.® Luke also does not name Caper-
naum as the location for this event, for as we have already seen, Luke presents
the Galilean ministry of Jesus according to a clear plan: first Nazareth, then
Capernaum, then the area around Capernaum. After Jesus leaves Capernaum
at the end of chapter 4, it would have been inappropriate for him to go back
again to that city. In Luke he does not come back to Capernaum until 7:1,
after a long ministry in the open country and only after his great sermon on
the plain.” In his introduction Luke says nothing about an oixog, even though
(as it does in Mark) the whole story plays out in a house.

Thus there is no firm itinerary in this tradition, nor any firm or clear
chronology. While the result of our analysis of Mark 2:1 may be negative,
these results are important.

In the course of the narrative (Mark 2:6), ypauuatels step onto the
stage, and their arrival is somewhat unexpected. Of course we have already
seen that the oldest narratives had no interest in pragmatic treatments of
characters. In this regard Luke is different from the other evangelists, as
he sets the scene by connecting these ypayppateis (or vopodiddoxaiot) with
the ®@apioaiol, and he tells us whence they have come: of fjoav éAniubéTes éx
maoys xwuns the Tadidalag xal Tovdaiag xai Tepovoadiu (Luke 5:17). This
is due not to some special Lukan tradition, but rather to the fact that Luke

5. Wellhausen is of the opinion that this “abbreviation of Mark 2:1-4 makes Matt
9:2 (idav T)v mioTv) seem unnatural or even supernatural” (Wellhausen, Matthew, 40).

6. Loisy is especially observant here: “Luke bleaches out and transforms the real and
living character of the narrative” (Loisy, Les Evangiles synoptiques, 1:471). Compare &v
wié Tév nuepdv here with év i tév méAewy in 5:12.

7. Wellhausen is incorrect when he comments on this passage by suggesting that
Luke was indifferent about Jesus’ itinerary.
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the author is putting things together here, and he may have managed to put
them together correctly.®

In Mark’s version of the story we cannot tell whether the scribes came
from Jerusalem, but there is another way to produce a perspective that is
oriented to Jerusalem. Those who stick to the outline of Jesus’ ministry as
presented in the Gospel of John do so by inserting a trip to Jerusalem right
here, before Mark 2:1. Jesus then comes back to Capernaum from that trip.’
It goes without saying that these kinds of efforts at harmonization are des-
perate attempts to fill in the gaps in Mark’s account with whatever insertions
might be necessary. Of greater significance is the fact that even the harmo-
nizers can see the gap in the text at this point. Awareness of that gap points
us toward both a correct understanding of the literary style of this Gospel
and a proper evaluation of the techniques by which it was composed. Per-
haps there are times when a harmonizer may actually be seeing the text
more clearly than a scholar who thinks the phrase ot nuep@v is a strong
chronological indicator and means “after a few days.”

The Call of Levi and Dinner with the Tax Collectors
(Mark 2:13-17; Matt 9:9-13; Luke 5:27-32)
18 Kai €£5A0ev maw mapa mv Bddagoay- xal més 6 §xlog Apxeto mpds avTdV
wal 3idaoney adrols. 1 xal mapdywy eldey Acvely ToV Tol Addaiov xabiuevoy
€Ml TO TEAWYIOV.

Some manuscripts (D, e.g.) have dropped maAw and inserted 6
1g after é£iA0ev, and there may also be other changes here that

8. Spitta says: “Here we are plainly being guided into the region of Judea . . . In
Mark and Matthew this contrast in the pericopes is hinted at only once, anticipating
what comes later” (Spitta, Die synoptische Grundschrift, 74). Wellhausen recognizes that
Luke describes the opponents of Jesus as having come from a distance. He says that the
people—not the Pharisees and scribes—have gathered from all of Galilee—not Judea
and Jerusalem (Wellhausen, Luke, 17). In my judgment Codex D, upon which Wellhau-
sen depends here, conforms to the text of Mark and Matthew. That is also to disagree
with Merx, who argues on the basis of this variation in the tradition that Luke 5:17 is
overdone and fragile (Merx Markus und Lukas, 219). On the other hand Spitta places
great value on the fact that tfjg TeAdiAaiag is an insertion. Luke 5:17, he says, is clear evi-
dence for the fact that according to the Synoptic Grundschrift, of whose characteristics
traits the canonical Mark and Matthew were ignorant, the healing of the paralytic took
place in a city in Judea (Spitta, Die synoptische Grundschrift, 76).

9. So esp. the Catholic exegetes. Cf. J. Belser, “Zur Evangelienfrage,” 363: “In this
turn of phrase (0t #uep®v) we can glimpse an indication of the fact that during these
intervening days Jesus has undertaken a journey to Jerusalem, for the feast in John s,
after which he returned to his beloved place, Capernaum.”
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