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I am very grateful for this excellent book based on Brock
Bingaman’s dissertation. It is a model for logic in thinking and clarity in
style. But what impressed me most was what I learned not only about
Maximus the Confessor but also about my own theology. This type of comparative theology between premodern and postmodern theologies is most
fruitful.
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y. This can also be observed in the new doctrines of creation: Modern theology had taken up only the fundamental distinction between God and world from the biblical creation narratives. Transcendence
and immanence were separated so that at the end there is a worldless God
and a godless world. With this distinction, theology wanted to serve the
modern disenchantment and the secularization of the world. The “world”
is humanity’s world. From the biblical creation stories, only Genesis 1 and
2 were relevant. The new ecological theology, as demonstrated in this book,
understands creation as a trinitarian process and therefore a cosmos filled
with the energies of the divine Spirit. A Christian interpretation of creation
must begin with the reconciliation of the cosmos in Christ according to the
letters of Ephesians and Colossians, as orthodox theologians always did.
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With this worldview, the position of humans also changes. We are no
longer “lords and owners of nature,” as Descartes stated, but co-creatures
among all living things and members of the greater creation-community.
Instead of the “arrogance of power” of modern human beings, we learn
a kind of cosmic humility. Anthropology in the work of Maximus is important in this respect, because it is part of his “Christocentrism.” At the
center of his christology are the two movements of God: incarnation and
resurrection. God became human, as Athanasius asserted, so that human
beings might become God. This is the theology and eschatology of theosis.
From the Reformation in modern times we may add another perspective:
The humanization of inhuman beings. God became man to make human
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